
TEXT 34
ic}ake-Tauåvac

AiJaTa iJaTa" SaMaMaiTai>a"
 SaaDaui>a>aRvaNa( iJaTaaTMai>a>aRvTaa )

iviJaTaaSTae_iPa c >aJaTaa‚
 Mak-aMaaTMaNaa& Ya AaTMadae_iTak-å<a" )) 34 ))

citraketur uväca
ajita jitaù sama-matibhiù

sädhubhir bhavän jitätmabhir bhavatä
vijitäs te 'pi ca bhajatäm

akämätmanäà ya ätmado 'ti-karuëaù
citraketuù uväca—King Citraketu said; ajita—O my unconquerable 
Lord; jitaù—conquered; sama-matibhiù—by persons who have 
conquered the mind; sädhubhiù—the devotees; bhavän—Your Lordship; 
jita-ätmabhiù—who have completely controlled the senses; bhavatä—by 
You; vijitäù—conquered; te—they; api—also; ca—and; bhajatäm—to 
those who always engage in Your service; akäma-ätmanäm—with no 
motives for material profit; yaù—who; ätma-daù—giving Yourself; ati-
karuëaù—extremely merciful.

Citraketu said: O unconquerable Lord, although You cannot be 
conquered by anyone, You are certainly conquered by devotees who have 
control of the mind and senses. They can keep You under their control 
because You are causelessly merciful to devotees who desire no material 
profit from You. Indeed, You give Yourself to them, and because of this 
You also have full control over Your devotees.
The Lord and the devotees both conquer. The Lord is conquered by the 
devotees, and the devotees are conquered by the Lord. Because of being 
conquered by one another, they both derive transcendental bliss from 
their relationship. The highest perfection of this mutual conquering is 
exhibited by Kåñëa and the gopés. The gopés conquered Kåñëa, and Kåñëa 
conquered the gopés. Thus whenever Kåñëa played His flute, He 
conquered the minds of the gopés, and without seeing the gopés Kåñëa 
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could not be happy. Other transcendentalists, such as jïänés and yogés, 
cannot conquer the Supreme Personality of Godhead; only pure 
devotees can conquer Him.
Pure devotees are described as sama-mati, which means that they never 
deviate from devotional service under any circumstances. It is not that 
devotees worship the Supreme Lord only when happy; they worship Him 
even when in distress. Happiness and distress do not hamper the process 
of devotional service. Therefore Çrémad-Bhägavatam says that 
devotional service is ahaituky apratihatä, unmotivated and 
uninterrupted. When a devotee offers devotional service to the Lord 
without any motive (anyäbhiläñitä-çünyam [Bhakti-rasämåta-sindhu  
11.1.11], his service cannot be hampered by any material condition 
(apratihatä). Thus a devotee who offers service in all conditions of life 
can conquer the Supreme Personality of Godhead.
A special distinction between devotees and the other transcendentalists, 
namely the jïänés and yogés, is that jïänés and yogés artificially try to 
become one with the Supreme, whereas devotees never aspire for such 
an impossible accomplishment. Devotees know that their position is to 
be eternally servants of the Supreme Lord and never to be one with 
Him. Therefore they are called sama-mati or jitätmä. They detest 
oneness with the Supreme. They have no lusty desires for oneness; 
instead, their desire is to be freed from all material hankering. Therefore 
they are called niñkäma, desireless. A living entity cannot exist without 
desires, but desires that can never be fulfilled are called käma, lusty 
desires. Kämais tais tair håta jïänäù: [Bg. 7.20] because of lusty desires, 
nondevotees are deprived of their intelligence. Thus they are unable to 

1anyäbhiläñitä-çünyaà
jïäna-karmädy-anävåtam

änukülyena kåñëänu-
çélanaà bhaktir uttamä

"One should render transcendental loving service to the Supreme Lord 
Kåñëa favorably and without desire for material profit or gain through 
fruitive activities or philosophical speculation. That is called pure 
devotional service." Bhakti-rasämåta-sindhu 1.1.11
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conquer the Supreme Lord, whereas devotees, being freed from such 
unreasonable desires, can conquer the Lord. Such devotees are also 
conquered by the Supreme Personality of Godhead. Because they are 
pure, being free from all material desires, they fully surrender to the 
Supreme Lord, and therefore the Lord conquers them. Such devotees 
never aspire for liberation. They simply desire to serve the lotus feet of 
the Lord. Because they serve the Lord without desires for remuneration, 
they can conquer the mercy of the Lord. The Lord is by nature very 
merciful, and when He sees that His servant is working without desires 
for material profit, naturally He is conquered.
Devotees are always engaged in service.

sa vai manaù kåñëa-padäravindayor
vacäàsi vaikuëöha-guëänuvarëane

 [SB 9.4.18]

All the activities of their senses are engaged in the service of the Lord. 
Because of such devotion, the Lord gives Himself to His devotees as if 
they could use Him for any purpose they might desire. Of course, 
devotees have no purpose other than to serve. When a devotee fully 
surrenders and has no aspiration for material profit, the Lord certainly 
gives him all opportunities for service. This is the position of the Lord 
when conquered by His devotees.

TEXT 35
Tav iv>av" %lu/ >aGavNa(
 JaGadudYaiSQaiTal/YaadqiNa )

ivìSa*JaSTae_&Xaa&Xaa‚
 STa}a Ma*za SPaDaRiNTa Pa*QaGai>aMaTYaa )) 35 ))

tava vibhavaù khalu bhagavan
jagad-udaya-sthiti-layädéni

viçva-såjas te 'àçäàçäs
tatra måñä spardhanti påthag abhimatyä

tava—Your; vibhavaù—opulences; khalu—indeed; bhagavan—O 
Supreme Personality of Godhead; jagat—of the cosmic manifestation; 
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udaya—the creation; sthiti—maintenance; laya-ädéni—dissolution and 
so on; viçva-såjaù—the creators of the manifested world; te—they; aàça-
aàçäù—parts of Your plenary portion; tatra—in that; måñä—in vain; 
spardhanti—rival one another; påthak—of separateness; abhimatyä—by 
a false conception.

My dear Lord, this cosmic manifestation and its creation, maintenance 
and annihilation are all but Your opulences. Since Lord Brahmä and the 
other creators are nothing but small portions of a portion of You, their 
partial power to create does not make them God [éçvara]. Their 
consciousness of themselves as separate Lords is therefore merely false 
prestige. It is not valid.
A devotee who has fully surrendered to the lotus feet of the Lord knows 
very well that the creative energy of the living entities, from Lord 
Brahmä down to the small ant, exists because the living entities are part 
and parcel of the Lord. In Bhagavad-gétä (15.7) the Lord says, 
mamaiväàço jéva-loke jéva-bhütaù sanätanaù: "The living entities in this 
conditioned world are My eternal, fragmental parts." The living entities 
are nothing but very small portions of the supreme spirit, like sparks of a 
fire. Because they are part of the Supreme, they have a creative quality 
in a very minute quantity.
The so-called scientists of the modern materialistic world are proud 
because they have created modern facilities like great airplanes, but the 
credit for creating the airplanes should go to the Supreme Personality of 
Godhead, not to the scientists who have invented or created the so-
called wonderful products. The first consideration is the intelligence of 
the scientist; one must be elevated by the dictation of the Supreme Lord, 
who says in Bhagavad-gétä (15.15), mattaù småtir jïänam apohanaà ca: 
"From Me come remembrance, knowledge and forgetfulness." Because 
the Supreme Lord, as Supersoul, sits within the core of every living 
entity's heart, the dictation by which one advances in scientific 
knowledge or creative faculties comes from Him. Furthermore, the 
ingredients to manufacture wonderful machines like airplanes are also 
supplied by the Lord, not by the scientists. Before the airplane was 
created, its ingredients already existed, having been caused by the 
Supreme Personality of Godhead, but when the manifested creation of 
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the airplane is ruined, the remaining debris is a problem for the so-called 
creators. Another example is that the West is creating many 
automobiles. The ingredients for these cars are supplied, of course, by 
the Supreme Lord, and the intelligence for the so-called creation is also 
supplied by the Lord. Ultimately, when the cars are demolished, the so-
called creators are faced with the problem of what to do with their 
ingredients. The actual creator, the original creator, is the Personality of 
Godhead. Only in the interim does someone create something with 
intelligence supplied by the Lord, and later the creation again becomes a 
problem. Therefore the so-called creator is not to be credited with the 
act of creation; the only credit goes to the Supreme Personality of 
Godhead. It is rightly stated herein that the credit for all the opulences 
of creation, maintenance and annihilation belongs to the Supreme Lord, 
not to the living entities.

TEXT 36
ParMaa<auParMaMahTaae‚

 STvMaaÛNTaaNTarvTas }aYaivDaur" )
AadavNTae_iPa c SatvaNaa&

 Yad( Da]uv& TadevaNTarale/_iPa )) 36 ))

paramäëu-parama-mahatos
tvam ädy-antäntara-varté traya-vidhuraù

ädäv ante 'pi ca sattvänäà
yad dhruvaà tad eväntaräle 'pi

parama-aëu—of the atomic particle; parama-mahatoù—and of the 
biggest (the result of the combination of atoms); tvam—You; ädi-anta—
in both the beginning and the end; antara—and in the middle; varté—
existing; traya-vidhuraù—although without beginning, end or middle; 
ädau—in the beginning; ante—at the end; api—also; ca—and; 
sattvänäm—of all existences; yat—which; dhruvam—permanent; tat—
that; eva—certainly; antaräle—in the middle; api—also.

You exist in the beginning, middle and end of everything, from the most 
minute particle of the cosmic manifestation—the atom—to the gigantic 
universes and total material energy. Nonetheless, You are eternal, having 
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no beginning, end or middle. You are perceived to exist in these three 
phases, and thus You are permanent. When the cosmic manifestation does 
not exist, You exist as the original potency.
The Brahma-saàhitä (5.33) says:

advaitam acyutam anädim ananta-rüpam
ädyaà puräëa-puruñaà nava-yauvanaà ca

vedeñu durlabham adurlabham ätma-bhaktau
govindam ädi-puruñaà tam ahaà bhajämi

"I worship the Supreme Personality of Godhead, Govinda [Kåñëa], who is 
the original person—absolute, infallible, without beginning, although 
expanded into unlimited forms, still the same original, the oldest, and 
the person always appearing as a fresh youth. Such eternal, blissful, all-
knowing forms of the Lord cannot be understood even by the best Vedic 
scholars, but they are always manifest to pure, unalloyed devotees." The 
Supreme Personality of Godhead has no cause, for He is the cause of 
everything. The Lord is beyond the workings of cause and effect. He is 
eternally existing. In another verse the Brahma-saàhitä says, aëòäntara-
stha-paramäëu-cayäntara-stham: [Bs. 5.35] the Lord exists within the 
gigantic universe and within the atom. The descent of the Lord into the 
atom and the universe indicates that without His presence, nothing 
could factually exist. Scientists say that water is a combination of 
hydrogen and oxygen, but when they see a vast ocean they are puzzled 
about where such a quantity of hydrogen and oxygen could have come 
from. They think that everything evolved from chemicals, but where did 
the chemicals come from? That they do not know. Since the Supreme 
Personality of Godhead is the cause of all causes, He can produce 
immense quantities of chemicals to create a situation for chemical 
evolution. We actually see that chemicals are produced from living 
entities. For example, a lemon tree produces many tons of citric acid. 
The citric acid is not the cause of the tree; rather, the tree is the cause of 
the acid. Similarly, the Supreme Personality of Godhead is the cause of 
everything. He is the cause of the tree that produces the citric acid 
(béjaà mäà sarva-bhütänäm [Bg. 7.10]). Devotees can see that the 
original potencies causing the cosmic manifestation are not in chemicals 
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but in the Supreme Personality of Godhead, for He is the cause of the 
chemicals.

Everything is caused or manifested by the energy of the Supreme Lord, 
and when everything is annihilated or dissolved, the original potency 
enters the body of the Supreme Lord. Therefore this verse says, ädäv 
ante 'pi ca sattvänäà yad dhruvaà tad eväntaräle 'pi. The word dhruvam 
means "permanent." The permanent reality is Kåñëa, not this cosmic 
manifestation. As stated in Bhagavad-gétä, aham ädir hi devänäm [Bg. 
10.2] and mattaù sarvaà pravartate: Kåñëa is the original cause of 
everything. Arjuna recognized Lord Çré Kåñëa as the original person 
(puruñaà çäçvataà divyam ädi-devam ajaà vibhum), and the Brahma-
saàhitä describes Him as the original person (govindam ädi-puruñam). 
He is the cause of all causes, whether at the beginning, at the end or in 
the middle.

TEXT 37
i+aTYaaidi>arez ik-l/av*Ta"

 Saái>adRXaGau<aaetarEr<@k-aeXa" )
Ya}a PaTaTYa<auk-LPa"

 Saha<@k-aei$=k-aei$=i>aSTadNaNTa" )) 37 ))

kñity-ädibhir eña kilävåtaù
saptabhir daça-guëottarair aëòa-koçaù

yatra pataty aëu-kalpaù
sahäëòa-koöi-koöibhis tad anantaù

kñiti-ädibhiù—by the ingredients of the material world, headed by earth; 
eñaù—this; kila—indeed; ävåtaù—covered; saptabhiù—seven; daça-
guëa-uttaraiù—each ten times more than the previous one; aëòa-koçaù
—egg-shaped universe; yatra—in whom; patati—falls; aëu-kalpaù—like 
a minute atom; saha—with; aëòa-koöi-koöibhiù—millions of such 
universes; tat—therefore; anantaù—(You are called) unlimited.

Every universe is covered by seven layers—earth, water, fire, air, sky, 
the total energy and false ego—each ten times greater than the previous 
one. There are innumerable universes besides this one, and although they 
are unlimitedly large, they move about like atoms in You. Therefore You 
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are called unlimited [ananta].
The Brahma-saàhitä (5.48) says:

yasyaika-niçvasita-kälam athävalambya
jévanti loma-vilajä jagad-aëòa-näthäù
viñëur mahän sa iha yasya kalä-viçeño

govindam ädi-puruñaà tam ahaà bhajämi

The origin of the material creation is Mahä-Viñëu, who lies in the 
Causal Ocean. While He sleeps in that ocean, millions of universes are 
generated as He exhales, and they are all annihilated when He inhales. 
This Mahä-Viñëu is a plenary portion of a portion of Viñëu, Govinda 
(yasya kalä-viçeñaù). The word kalä refers to a plenary portion of a 
plenary portion. From Kåñëa, or Govinda, comes Balaräma; from 
Balaräma comes Saìkarñaëa; from Saìkarñaëa, Näräyaëa; from 
Näräyaëa, the second Saìkarñaëa; from the second Saìkarñaëa, Mahä-
Viñëu; from Mahä-Viñëu, Garbhodakaçäyé Viñëu; and from 
Garbhodakaçäyé Viñëu, Kñérodakaçäyé Viñëu. Kñérodakaçäyé Viñëu 
controls every universe. This gives an idea of the meaning of ananta, 
unlimited. What is to be said of the unlimited potency and existence of 
the Lord? This verse describes the coverings of the universe (saptabhir  
daça-guëottarair aëòa-koçaù). The first covering is earth, the second is 
water, the third is fire, the fourth is air, the fifth is sky, the sixth is the 
total material energy, and the seventh is the false ego. Beginning with 
the covering of earth, each covering is ten times greater than the 
previous one. Thus we can only imagine how great each universe is, and 
there are many millions of universes. As confirmed by the Lord Himself 
in Bhagavad-gétä (10.42):

athavä bahunaitena
kià jïätena tavärjuna

viñöabhyäham idaà kåtsnam
ekäàçena sthito jagat

"But what need is there, Arjuna, for all this detailed knowledge? With a 
single fragment of Myself I pervade and support this entire universe." 
The entire material world manifests only one fourth of the Supreme 
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Lord's energy. Therefore He is called ananta.

TEXT 38
ivzYaTa*zae NarPaXavae

 Ya oPaaSaTae iv>aUTaqNaR Par& TvaMa( )
TaezaMaaiXaz wRXa

 TadNau ivNaXYaiNTa YaQaa raJaku-l/Ma( )) 38 ))

viñaya-tåño nara-paçavo
ya upäsate vibhütér na paraà tväm

teñäm äçiña éça
tad anu vinaçyanti yathä räja-kulam

viñaya-tåñaù—eager to enjoy sense gratification; nara-paçavaù—manlike 
animals; ye—who; upäsate—worship very gorgeously; vibhütéù—small 
particles of the Supreme Lord (the demigods); na—not; param—the 
Supreme; tväm—You; teñäm—of them; äçiñaù—the benedictions; éça—
O supreme controller; tat—them (the demigods); anu—after; vinaçyanti
—will be vanquished; yathä—just as; räja-kulam—those who are 
supported by the government (when the government is finished).

O Lord, O Supreme, unintelligent persons who thirst for sense enjoyment 
and who worship various demigods are no better than animals in the 
human form of life. Because of their animalistic propensities, they fail to 
worship Your Lordship, and instead they worship the insignificant 
demigods, who are but small sparks of Your glory. With the destruction 
of the entire universe, including the demigods, the benedictions received 
from the demigods also vanish, just like the nobility when a king is no 
longer in power.
Bhagavad-gétä (7.20) says, kämais tais tair håta jïänäù prapadyante 'nya-
devatäù: "Those whose minds are distorted by material desires surrender 
unto the demigods." Similarly, this verse condemns worship of the 
demigods. We may show our respect to the demigods, but the demigods 
are not worshipable. The intelligence of those who worship the 
demigods is lost (håta jïänäù) because these worshipers do not know that 
when the entire material cosmic manifestation is annihilated, the 
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demigods, who are the departmental heads of that manifestation, will be 
vanquished. When the demigods are vanquished, the benedictions given 
by the demigods to unintelligent men will also be vanquished. Therefore 
a devotee should not hanker to obtain material opulence by worshiping 
the demigods, but should engage in the service of the Lord, who will 
satisfy all his desires.

akämaù sarva-kämo vä
mokña-käma udära-dhéù

tévreëa bhakti-yogena
yajeta puruñaà param

"Whether full of all material desires, free from material desires or 
desiring liberation, a person who has broader intelligence must by all 
means worship the supreme whole, the Personality of Godhead." (SB 
2.3.10) This is the duty of a perfect human being. One who has the shape 
of a human being but whose actions are nothing but those of an animal 
is called nara-paçu or dvipada-paçu, a two-legged animal. A human being 
who is not interested in Kåñëa consciousness is condemned herewith as a 
nara-paçu.

TEXT 39
k-aMaiDaYaSTviYa ricTaa

 Na ParMa raehiNTa YaQaa k-rM>abqJaaiNa )
jaNaaTMaNYaGau<aMaYae

 Gau<aGa<aTaae_SYa ÜNÜJaal/aiNa )) 39 ))

käma-dhiyas tvayi racitä
na parama rohanti yathä karambha-béjäni

jïänätmany aguëamaye
guëa-gaëato 'sya dvandva-jäläni

käma-dhiyaù—desires for sense gratification; tvayi—in You; racitäù—
performed; na—not; parama—O Supreme Personality of Godhead; 
rohanti—do grow (produce other bodies); yathä—just as; karambha-
béjäni—sterilized or fried seeds; jïäna-ätmani—in You, whose existence 
is in full knowledge; aguëa-maye—who is not affected by the material 
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qualities; guëa-gaëataù—from the material qualities; asya—of a person; 
dvandva-jäläni—the networks of duality.

O Supreme Lord, if persons obsessed with material desires for sense 
gratification through material opulence worship You, who are the source 
of all knowledge and are transcendental to material qualities, they are not 
subject to material rebirth, just as sterilized or fried seeds do not produce 
plants. Living entities are subjected to the repetition of birth and death 
because they are conditioned by material nature, but since You are 
transcendental, one who is inclined to associate with You in 
transcendence escapes the conditions of material nature.
This is confirmed in Bhagavad-gétä (4.9), wherein the Lord says:

janma karma ca me divyam
evaà yo vetti tattvataù

tyaktvä dehaà punar janma
naiti mäm eti so 'rjuna

"One who knows the transcendental nature of My appearance and 
activities does not, upon leaving the body, take his birth again in this 
material world, but attains My eternal abode, O Arjuna." If one simply 
engages in Kåñëa consciousness to understand Kåñëa, he surely becomes 
immune to the process of repeated birth and death. As clearly stated in 
Bhagavad-gétä, tyaktvä dehaà punar janma naiti: [Bg. 4.9] such a person, 
simply by engaging in Kåñëa consciousness or understanding the 
Supreme Personality of Godhead, Kåñëa, becomes quite fit to return 
home, back to Godhead. Even those who are obsessed with material 
desires may also come to worship the Supreme Personality of Godhead 
so steadily that they go back to Godhead. The fact is that if one comes to 
Kåñëa consciousness, although he may have many material desires, he 
becomes increasingly attracted to the lotus feet of Kåñëa through 
associating with the Supreme Lord by chanting His holy name. The 
Supreme Lord and His holy name are identical. Thus he becomes 
uninterested in attachment to material enjoyment. The perfection of 
life is to be uninterested in material enjoyment and interested in Kåñëa. 
If one comes to Kåñëa consciousness somehow or other, even for 
material gain, the result is that he will be liberated. Kämäd dveñäd  
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bhayät snehät. Whether for the satisfaction of material desires, because 
of the influence of envy, because of fear, because of affection or because 
of any other reason, if one comes to Kåñëa, his life is successful.

TEXT 40
iJaTaMaiJaTa Tada >avTaa

 Yadah >aaGavTa& DaMaRMaNavÛMa( )
iNaiZk-ÄNaa Yae MauNaYa

 AaTMaaraMaa YaMauPaaSaTae_PavGaaRYa )) 40 ))

jitam ajita tadä bhavatä
yadäha bhägavataà dharmam anavadyam

niñkiïcanä ye munaya
ätmärämä yam upäsate 'pavargäya

jitam—conquered; ajita—O unconquerable one; tadä—then; bhavatä—
by Your Lordship; yadä—when; äha—spoke; bhägavatam—which helps 
the devotee approach the Supreme Personality of Godhead; dharmam—
the religious process; anavadyam—faultless (free from contamination); 
niñkiïcanäù—who have no desire to be happy with material opulences; 
ye—those who; munayaù—great philosophers and exalted sages; ätma-
ärämäù—who are self-satisfied (being completely aware of their 
constitutional position as eternal servants of the Lord); yam—whom; 
upäsate—worship; apavargäya—for achieving liberation from material 
bondage.

O unconquerable one, when You spoke about bhägavata-dharma, which is 
the uncontaminated religious system for achieving the shelter of Your 
lotus feet, that was Your victory. Persons who have no material desires, 
like the Kumäras, who are self-satisfied sages, worship You to be liberated 
from material contamination. In other words, they accept the process of 
bhägavata-dharma to achieve shelter at Your lotus feet.
As stated by Çréla Rüpa Gosvämé in Bhakti-rasämåta-sindhu:

anyäbhiläñitä-çünyaà
jïäna-karmädy-anävåtam

änukülyena kåñëänu-
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çélanaà bhaktir uttamä
 [Cc. Madhya 19.167]

"One should render transcendental loving service to the Supreme Lord 
Kåñëa favorably and without desires for material profit or gain through 
fruitive activities or philosophical speculation. That is called pure 
devotional service."

The Närada-païcarätra also says:

sarvopädhi-vinirmuktaà
tat-paratvena nirmalam

håñékeëa håñékeça-
sevanaà bhaktir ucyate

 [Cc. Madhya 19.170]

"One should be free from all material designations and cleansed of all 
material contamination. He should be restored to his pure identity, in 
which he engages his senses in the service of the proprietor of the 
senses. That is called devotional service." This is also called bhägavata-
dharma. Without material aspirations, one should simply serve Kåñëa, as 
advised in Bhagavad-gétä, Närada-païcarätra and Çrémad-Bhägavatam. 
Bhägavata-dharma is the process of religion enunciated by pure devotees, 
direct representatives of the Supreme Personality of Godhead like 
Närada, Çukadeva Gosvämé and their humble servants in the disciplic 
succession. By understanding bhägavata-dharma, one immediately 
becomes free from material contamination. Living entities, who are part 
and parcel of the Supreme Personality of Godhead, are loitering in this 
material world suffering. When they are instructed by the Lord Himself 
about bhägavata-dharma and they adopt it, that is victory for the Lord, 
for He then reclaims these fallen souls. A devotee following the 
principles of bhägavata-dharma feels very much obligated to the 
Supreme Personality of Godhead. He can understand the difference 
between life without bhägavata-dharma and life with bhägavata-dharma 
and thus he ever remains obliged to the Lord. Taking to Kåñëa 
consciousness and bringing fallen souls to Kåñëa consciousness is victory 
for Lord Kåñëa.
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sa vai puàsäà paro dharmo
yato bhaktir adhokñaje

ahaituky apratihatä
yayätmä suprasédati

"The supreme occupation [dharma] for all humanity is that by which 
men can attain to loving devotional service unto the transcendent Lord. 
Such devotional service must be unmotivated and uninterrupted in 
order to completely satisfy the self." (SB 1.2.6) Therefore Çrémad-
Bhägavatam is the pure transcendental process of religion.

TEXT 41
ivzMaMaiTaNaR Ya}a Na*<aa&

 TvMahiMaiTa MaMa TaveiTa c YadNYa}a )
ivzMaiDaYaa ricTaae Ya"

 Sa ùivXauÖ" +aiYaZ<aurDaMaRbhul/" )) 41 ))

viñama-matir na yatra nåëäà
tvam aham iti mama taveti ca yad anyatra

viñama-dhiyä racito yaù
sa hy aviçuddhaù kñayiñëur adharma-bahulaù

viñama—unequal (your religion, my religion; your belief, my belief); 
matiù—consciousness; na—not; yatra—in which; nåëäm—of human 
society; tvam—you; aham—I; iti—thus; mama—my; tava—your; iti—
thus; ca—also; yat—which; anyatra—elsewhere (in religious systems 
other than bhägavata-dharma); viñama-dhiyä—by this unequal 
intelligence; racitaù—made; yaù—that which; saù—that system of 
religion; hi—indeed; aviçuddhaù—not pure; kñayiñëuù—temporary; 
adharma-bahulaù—full of irreligion.

Being full of contradictions, all forms of religion but bhägavata-dharma 
work under conceptions of fruitive results and distinctions of "you and I" 
and "yours and mine." The followers of Çrémad-Bhägavatam have no 
such consciousness. They are all Kåñëa conscious, thinking that they are 
Kåñëa's and Kåñëa is theirs. There are other, low-class religious systems, 
which are contemplated for the killing of enemies or the gain of mystic 

14



power, but such religious systems, being full of passion and envy, are 
impure and temporary. Because they are full of envy, they are full of 
irreligion.
Bhägavata-dharma has no contradictions. Conceptions of "your religion" 
and "my religion" are completely absent from bhägavata-dharma. 
Bhägavata-dharma means following the orders given by the Supreme 
Lord, Bhagavän, as stated in Bhagavad-gétä: sarva-dharmän parityajya  
mäm ekaà çaraëaà vraja [Bg. 18.66]. God is one, and God is for 
everyone. Therefore everyone must surrender to God. That is the pure 
conception of religion. Whatever God orders constitutes religion 
(dharmaà tu säkñäd bhagavat-praëétam [SB 6.3.19]). In bhägavata-dharma 
there is no question of "what you believe" and "what I believe." Everyone 
must believe in the Supreme Lord and carry out His orders. Änukülyena  
kåñëänuçélanam: [Cc. Madhya 19.167] whatever Kåñëa says—whatever 
God says—should be directly carried out. That is dharma, religion.
If one is actually Kåñëa conscious, he cannot have any enemies. Since 
his only engagement is to induce others to surrender to Kåñëa, or God, 
how can he have enemies? If one advocates the Hindu religion, the 
Muslim religion, the Christian religion, this religion or that religion, 
there will be conflicts. History shows that the followers of religious 
systems without a clear conception of God have fought with one 
another. There are many instances of this in human history, but systems 
of religion that do not concentrate upon service to the Supreme are 
temporary and cannot last for long because they are full of envy. There 
are many activities directed against such religious systems, and therefore 
one must give up the idea of "my belief" and "your belief." Everyone 
should believe in God and surrender unto Him. That is bhägavata-
dharma.
Bhägavata-dharma is not a concocted sectarian belief, for it entails 
research to find how everything is connected with Kåñëa (éçäväsyam 
idaà sarvam [Éço mantra 1]). According to the Vedic injunctions, sarvaà 
khalv idaà brahma: Brahman, the Supreme, is present in everything. 
Bhägavata-dharma captures this presence of the Supreme. Bhägavata-
dharma does not consider everything in the world to be false. Because 
everything emanates from the Supreme, nothing can be false; everything 
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has some use in the service of the Supreme. For example, we are now 
dictating into a microphone and recording on a dictating machine, and 
thus we are finding how the machine can be connected to the Supreme 
Brahman. Since we are using this machine in the service of the Lord, it 
is Brahman. This is the meaning of sarvaà khalv idaà brahma. 
Everything is Brahman because everything can be used for the service of 
the Supreme Lord. Nothing is mithyä, false; everything is factual.
Bhägavata-dharma is called sarvotkåñöa, the best of all religious systems, 
because those who follow bhägavata-dharma are not envious of anyone. 
Pure bhägavatas, pure devotees, invite everyone, without envy, to join 
the Kåñëa consciousness movement. A devotee is therefore exactly like 
the Supreme Personality of Godhead. Suhådaà sarva-bhütänäm: [Bg. 
5.29] he is the friend of all living entities. Therefore this is the best of all 
religious systems. Whereas so-called religions are meant for a particular 
type of person who believes in a particular way, such discrimination has 
no place in Kåñëa consciousness, or bhägavata-dharma. If we scrutinize 
the religious systems meant for worship of demigods or anyone else but 
the Supreme Personality of Godhead, we will find that they are full of 
envy and therefore impure.

TEXT 42
k-" +aeMaae iNaJaParYaae"

 ik-YaaNa( vaQaR" SvPard]uha DaMaeR<a )
Svd]aehatav k-aePa"

 ParSaMPaq@Yaa c TaQaaDaMaR" )) 42 ))

kaù kñemo nija-parayoù
kiyän värthaù sva-para-druhä dharmeëa

sva-drohät tava kopaù
para-sampéòayä ca tathädharmaù

kaù—what; kñemaù—benefit; nija—to oneself; parayoù—and to others; 
kiyän—how much; vä—or; arthaù—purpose; sva-para-druhä—which is 
envious of the performer and of others; dharmeëa—with the religious 
system; sva-drohät—from being envious of one's own self; tava—of You; 
kopaù—anger; para-sampéòayä—by giving pain to others; ca—also; tathä
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—as well as; adharmaù—irreligion.

How can a religious system that produces envy of one's self and of others 
be beneficial for oneself and for them? What is auspicious about following 
such a system? What is actually to be gained? By causing pain to one's 
own self due to self-envy and by causing pain to others, one arouses Your 
anger and practices irreligion.
Any religious system but the process of bhägavata-dharma-service as an 
eternal servant of the Supreme Personality of Godhead—is a system of 
envy of one's own self and of others. For example, there are many 
systems of religion in which animal sacrifices are recommended. Such 
animal sacrifices are inauspicious both for the performer and for the 
animal. Although one is sometimes permitted to sacrifice an animal 
before the goddess Kälé and eat it instead of purchasing meat from a 
slaughterhouse, permission to eat meat after a sacrifice in the presence 
of the goddess Kälé is not the order of the Supreme Personality of 
Godhead. It is simply a concession for the miserable person who will not 
give up eating meat. It is meant to restrict his desire for unrestricted 
meat-eating. Such a religious system is condemned. Therefore Kåñëa 
says, sarva-dharmän parityajya mäm ekaà çaraëaà vraja: [Bg. 18.66] 
"Give up all other duties and surrender unto Me." That is the last word 
in religion.
One may argue that the sacrifice of animals is recommended in the 
Vedas. This recommendation, however, is a restriction. Without Vedic 
restrictions on the purchase of meat, people will purchase meat from the 
market, which will be overflooded with meat shops, and slaughterhouses 
will increase. To restrict this, sometimes the Vedas say that one may eat 
meat after sacrificing an insignificant animal like a goat before the 
goddess Kälé. In any case, a system of religion in which animal sacrifices 
are recommended is inauspicious for those who perform the sacrifices 
and for the animals. Envious persons who perform ostentatious animal 
sacrifices are condemned in Bhagavad-gétä (16.17) as follows:

ätma-sambhävitäù stabdhä
dhana-mäna-madänvitäù
yajante näma-yajïais te
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dambhenävidhi-pürvakam

"Self-complacent and always impudent, deluded by wealth and false 
prestige, they sometimes perform sacrifices in name only without 
following any rules or regulations." Sometimes animal sacrifices are 
performed very gorgeously with grand arrangements for worshiping the 
goddess Kälé, but such festivals, although performed in the name of 
yajïa, are not actually yajïa, for yajïa means to satisfy the Supreme 
Personality of Godhead. Therefore it is recommended that in this age 
specifically, yajïaiù saìkértana-präyair yajanti hi sumedhasaù: [SB 11.5.32] 
those who have good intelligence satisfy the yajïa-puruña, Viñëu, by 
chanting the Hare Kåñëa mantra. Envious persons, however, are 
condemned by the Supreme Personality of Godhead as follows:

ahaìkäraà balaà darpaà
kämaà krodhaà ca saàçritäù

mäm ätma-para-deheñu
pradviñanto 'bhyasüyakäù

tän ahaà dviñataù krürän
saàsäreñu narädhamän

kñipämy ajasram açubhän
äsuréñv eva yoniñu

"Bewildered by false ego, strength, pride, lust and anger, the demon 
becomes envious of the Supreme Personality of Godhead, who is situated 
in his own body and in the bodies of others, and blasphemes against the 
real religion. Those who are envious and mischievous, who are the 
lowest among men, are cast by Me into the ocean of material existence, 
into various demoniac species of life." (Bg. 16.18-19) These persons are 
condemned by the Supreme Personality of Godhead, as indicated by the 
words tava kopaù. A person who commits murder is envious of himself 
and also the person he has killed, for the result of committing murder is 
that he will be arrested and hanged. If one transgresses the laws of a 
man-made government, he may escape being killed by the state, but one 
cannot escape the laws of God. A killer of any animal must be killed in 
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his next life by the same animal. This is the law of nature. One must 
follow the instructions of the Supreme Lord: sarva-dharmän parityajya  
mäm ekaà çaraëaà vraja [Bg. 18.66]. If one follows any other system of 
religion, he is subject to punishment by the Supreme Personality of 
Godhead in many different ways. Therefore if one follows a concocted 
system of religion, he is envious not only of others but also of himself. 
Consequently his system of religion is useless.

Çrémad-Bhägavatam (1.2.8) says:

dharmaù svanuñöhitaù puàsäà
viñvaksena-kathäsu yaù
notpädayed yadi ratià
çrama eva hi kevalam

"Duties (dharma) executed by men, regardless of occupation, are only so 
much useless labor if they do not provoke attraction for the message of 
the Supreme Lord." Following a system of religion that does not awaken 
one's Kåñëa consciousness, or God consciousness, is merely a waste of 
time and labor.

TEXT 43
Na VYai>acriTa Tave+aa

 YaYaa ùi>aihTaae >aaGavTaae DaMaR" )
iSQarcrSatvk-dMbe‚

 ZvPa*QaiGDaYaae YaMauPaaSaTae TvaYaaR" )) 43 ))

na vyabhicarati tavekñä
yayä hy abhihito bhägavato dharmaù

sthira-cara-sattva-kadambeñv
apåthag-dhiyo yam upäsate tv äryäù

na—not; vyabhicarati—fails; tava—Your; ékñä—outlook; yayä—by 
which; hi—indeed; abhihitaù—declared; bhägavataù—in relationship 
with Your instructions and activities; dharmaù—religious principle; 
sthira—nonmoving; cara—moving; sattva-kadambeñu—among the 
living entities; apåthak-dhiyaù—who do not consider distinctions; yam—
which; upäsate—follow; tu—certainly; äryäù—those who are advanced 
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in civilization.

My dear Lord, one's occupational duty is instructed in Çrémad-
Bhägavatam and Bhagavad-gétä according to Your point of view, which 
never deviates from the highest goal of life. Those who follow their 
occupational duties under Your supervision, being equal to all living 
entities, moving and nonmoving, and not considering high and low, are 
called Äryans. Such Äryans worship You, the Supreme Personality of 
Godhead.
Bhägavata-dharma and kåñëa-kathä are identical. Çré Caitanya 
Mahäprabhu wanted everyone to become a guru and preach the 
instructions of Kåñëa everywhere from Bhagavad-gétä, Çrémad-
Bhägavatam, the Puräëas, Vedänta-sütra and similar Vedic literatures. 
Äryans, who are advanced in civilization, follow bhägavata-dharma. 
Prahläda Mahäräja, although merely a child of five years, recommended:

kaumära äcaret präjïo
dharmän bhägavatän iha

durlabhaà mänuñaà janma
tad apy adhruvam arthadam

(SB 7.6.1)

Prahläda Mahäräja preached bhägavata-dharma among his classmates as 
soon as an opportunity was afforded by the absence of his teachers from 
the classroom. He said that from the very beginning of life, from the age 
of five, children should be instructed about bhägavata-dharma because 
the human form of life, which is very rarely obtained, is meant for 
understanding this subject.

Bhägavata-dharma means living according to the instructions of the 
Supreme Personality of Godhead. In Bhagavad-gétä we find that the 
Supreme Lord has arranged human society in four social divisions, 
namely brähmaëa, kñatriya, vaiçya and çüdra. Again, the Puräëas and 
other Vedic literatures set forth four äçramas, which are the divisions of 
spiritual life. Therefore bhägavata-dharma means the varëäçrama-
dharma of the four social and four spiritual divisions.
The members of human society who strictly follow the principles of 
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bhägavata-dharma and live according to the instructions of the Supreme 
Personality of Godhead are called Äryans or ärya. A civilization of 
Äryans who strictly follow the instructions of the Lord and never 
deviate from those instructions is perfect. Such civilized men do not 
discriminate between trees, animals, human beings and other living 
entities. paëòitäù sama-darçinaù: [Bg. 5.18] because they are completely 
educated in Kåñëa consciousness, they see all living beings equally. 
Äryans do not kill even a small plant unnecessarily, not to speak of 
cutting trees for sense gratification. At the present moment, throughout 
the world, killing is prominent. Men are killing trees, they are killing 
animals, and they are killing other human beings also, all for sense 
gratification. This is not an Äryan civilization. As stated here, sthira-
cara-sattva-kadambeñv apåthag-dhiyaù. The word apåthag-dhiyaù indicates 
that Äryans do not distinguish between lower and higher grades of life. 
All life should be protected. All living beings have a right to live, even 
the trees and plants. This is the basic principle of an Äryan civilization. 
Apart from the lower living entities, those who have come to the 
platform of human civilization should be divided into a society of 
brähmaëas, kñatriyas, vaiçyas and çüdras. The brähmaëas should follow 
the instructions of the Supreme Personality of Godhead as stated in 
Bhagavad-gétä and other Vedic literatures. The criterion must be guëa 
and karma. In other words, one should acquire the qualities of a 
brähmaëa, kñatriya, vaiçya or çüdra and act accordingly. This is the 
civilization accepted by the Äryans. Why do they accept it? They accept 
it because they are very much eager to satisfy Kåñëa. This is perfect 
civilization.
Äryans do not deviate from the instructions of Kåñëa, nor do they have 
doubts about Kåñëa, but non-Äryans and other demoniac people fail to 
follow the instructions of Bhagavad-gétä and Çrémad-Bhägavatam. This is 
because they have been trained in sense gratification at the cost of all 
other living entities. Nünaà pramattaù kurute vikarma: [SB 5.5.4] their 
only business is to indulge in all kinds of forbidden activities for sense 
gratification. Yad indriya-prétaya äpåëoti: they deviate in this way 
because they want to gratify their senses. They have no other 
occupation or ambition. Their method of civilization is condemned in 
the previous verse. Kaù kñemo nija-parayoù kiyän värthaù sva-para-druhä  
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dharmeëa: "What is the meaning of a civilization that kills oneself and 
others?"
This verse, therefore, advises that everyone become a member of the 
Äryan civilization and accept the instructions of the Supreme 
Personality of Godhead. One should conduct his social, political and 
religious affairs according to His instructions. We are spreading the 
Kåñëa consciousness movement to try to establish a society the way that 
Kåñëa wants it. This is the meaning of Kåñëa consciousness. We are 
therefore presenting Bhagavad-gétä as it is and kicking out all kinds of 
mental concoction. Fools and rascals interpret Bhagavad-gétä in their 
own way. When Kåñëa says, man-manä bhava mad-bhakto mad-yäjé mäà 
namaskuru [Bg. 18.65]—"Always think of Me, become My devotee, 
worship Me and offer your homage unto Me"—they comment that it is 
not Kåñëa to whom we must surrender. Thus they derive imaginary 
meanings from Bhagavad-gétä. The Kåñëa consciousness movement, 
however, strictly follows bhägavata-dharma, the instructions of 
Bhagavad-gétä and Çrémad-Bhägavatam for the complete welfare of 
human society. One who misinterprets Bhagavad-gétä, twisting out some 
meaning for his sense gratification, is a non-Äryan. Therefore 
commentaries on Bhagavad-gétä by such persons should be immediately 
rejected. One should try to follow Bhagavad-gétä as it is. In Bhagavad-
gétä (12.6-7) Lord Çré Kåñëa says:

ye tu sarväëi karmäëi
mayi sannyasya mat-paräù

ananyenaiva yogena
mäà dhyäyanta upäsate

teñäm ahaà samuddhartä
måtyu-saàsära-sägarät
bhavämi na cirät pärtha
mayy äveçita-cetasäm

"For one who worships Me, giving up all his activities unto Me and being 
devoted to Me without deviation, engaged in devotional service and 
always meditating upon Me, who has fixed his mind upon Me, O son of 
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Påthä, for him I am the swift deliverer from the ocean of birth and 
death."

TEXT 44
Na ih >aGavàgai$=TaiMad&

 TvÕXaRNaaà*<aaMai%l/PaaPa+aYa" )
YaàaMaSak*-C^\v<aaTa(

 Pau¡-Xaae_iPa ivMauCYaTae Sa&SaaraTa( )) 44 ))

na hi bhagavann aghaöitam idaà
tvad-darçanän nåëäm akhila-päpa-kñayaù

yan-näma sakåc chravaëät
pukkaço 'pi vimucyate saàsärät

na—not; hi—indeed; bhagavan—O my Lord; aghaöitam—not occurred; 
idam—this; tvat—of You; darçanät—by seeing; nåëäm—of all human 
beings; akhila—all; päpa—of sins; kñayaù—annihilation; yat-näma—
whose name; sakåt—only once; çravaëät—by hearing; pukkaçaù—the 
lowest class, the caëòäla; api—also; vimucyate—is delivered; saàsärät—
from the entanglement of material existence.

My Lord, it is not impossible for one to be immediately freed from all 
material contamination by seeing You. Not to speak of seeing You 
personally, merely by hearing the holy name of Your Lordship only once, 
even caëòälas, men of the lowest class, are freed from all material 
contamination. Under the circumstances, who will not be freed from 
material contamination simply by seeing You?
As stated in the Çrémad-Bhägavatam (9.5.16), yan-näma-çruti-mätreëa  
pumän bhavati nirmalaù: simply by hearing the holy name of the Lord, 
one is immediately purified. Therefore, in this age of Kali, when all 
people are very contaminated, the chanting of the holy name of the 
Lord is recommended as the only means of improvement.

harer näma harer näma
harer nämaiva kevalam

kalau nästy eva nästy eva
nästy eva gatir anyathä
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 [Cc. Ädi 17.21]

"In this age of quarrel and hypocrisy the only means of deliverance is the 
chanting of the holy name of the Lord. There is no other way. There is 
no other way. There is no other way." (Båhan-näradéya Puräëa) Çré 
Caitanya Mahäprabhu introduced this chanting of the holy name five 
hundred years ago, and now through the Kåñëa consciousness 
movement, the Hare Kåñëa movement, we are actually seeing that men 
who are considered to belong to the lowest class are being delivered from 
all sinful activities simply by hearing the holy name of the Lord. 
Saàsära, material existence, is a result of sinful actions. Everyone in this 
material world is condemned, yet as there are different grades of 
prisoners, there are different grades of men. All of them, in all statuses 
of life, are suffering. To stop the suffering of material existence, one 
must take to the Hare Kåñëa movement of saìkértana or Kåñëa conscious 
life.

Herein it is said, yan-näma sakåc chravaëät: the holy name of the 
Supreme Personality of Godhead is so powerful that if once heard 
without offenses, it can purify the lowest of men (kiräta-hüëändhra-
pulinda-pulkaçäù). Such men, who are called caëòälas, are less than 
çüdras, but they also can be purified simply by hearing the holy name of 
the Lord, not to speak of personally seeing the Lord. From our present 
position, the Supreme Personality of Godhead can be personally seen as 
the Deity in the temple. The Deity of the Lord is not different from the 
Supreme Lord. Because we cannot see the Supreme Lord with our 
present blunt eyes, the Lord has kindly consented to come before us in a 
form we can see. Therefore the Deity in the temple should not be 
considered material. By offering food to the Deity and by decorating and 
serving the Deity, one gets the same result that one derives from serving 
the Lord personally in Vaikuëöha.

TEXT 45
AQa >aGavNa( vYaMaDauNaa

 Tvdvl/aek-PairMa*íaXaYaMal/a" )
Saur‰iz<aa YaTa( k-iQaTa&
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 Taavke-Na k-QaMaNYaQaa >aviTa )) 45 ))

atha bhagavan vayam adhunä
tvad-avaloka-parimåñöäçaya-maläù

sura-åñiëä yat kathitaà
tävakena katham anyathä bhavati

atha—therefore; bhagavan—O Supreme Personality of Godhead; vayam
—we; adhunä—at the present moment; tvat-avaloka—by seeing You; 
parimåñöa—wiped away; äçaya-maläù—contaminated desires in the 
heart; sura-åñiëä—by the great sage of the demigods (Närada); yat—
which; kathitam—spoken; tävakena—who is Your devotee; katham—
how; anyathä—otherwise; bhavati—can it be.

Therefore, my dear Lord, simply seeing You has now wiped away all the 
contamination of sinful activities and their results of material attachment 
and lusty desires, which always filled my mind and the core of my heart. 
Whatever is predicted by the great sage Närada Muni cannot be 
otherwise. In other words, I have obtained Your audience as a result of 
being trained by Närada Muni.
This is the process of the perfect way. One must take lessons from 
authorities like Närada, Vyäsa and Asita, and follow their principles. 
Then one will be able to see the Supreme Personality of Godhead even 
with one's own eyes. One only needs training. Ataù çré-kåñëa-nämädi na  
bhaved grähyam indriyaiù [Cc. Madhya 17.136]. With our blunt eyes and 
other senses we cannot perceive the Supreme Personality of Godhead, 
but if we engage our senses in the service of the Lord according to the 
instructions of the authorities, it will be possible to see Him. As soon as 
one sees the Supreme Personality of Godhead, all the sinful reactions in 
the core of one's heart are certainly vanquished.

TEXT 46
ividTaMaNaNTa SaMaSTa&

 Tav JaGadaTMaNaae JaNaEirhacirTaMa( )
ivjaPYa& ParMaGaurae"

 ik-Yaidv SaivTauirv %ÛaeTaE" )) 46 ))
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viditam ananta samastaà
tava jagad-ätmano janair ihäcaritam

vijïäpyaà parama-guroù
kiyad iva savitur iva khadyotaiù

viditam—well known; ananta—O unlimited; samastam—everything; 
tava—to You; jagat-ätmanaù—who are the Supersoul of all living 
entities; janaiù—by the mass of people, or all living entities; iha—within 
this material world; äcaritam—performed; vijïäpyam—to be informed; 
parama-guroù—to the Supreme Personality of Godhead, the supreme 
master; kiyat—how much; iva—certainly; savituù—to the sun; iva—like; 
khadyotaiù—by the fireflies.

O unlimited Supreme Personality of Godhead, whatever a living entity 
does in this material world is well known to You because You are the 
Supersoul. In the presence of the sun there is nothing to be revealed by 
the light of a glowworm. Similarly, because You know everything, in 
Your presence there is nothing for me to make known.

TEXT 47
NaMaSTau>Ya& >aGavTae

 Sak-l/JaGaiTSQaiTal/YaaedYaeXaaYa )
durviSaTaaTMaGaTaYae

 ku-YaaeiGaNaa& i>ada ParMah&SaaYa )) 47 ))

namas tubhyaà bhagavate
sakala-jagat-sthiti-layodayeçäya

duravasitätma-gataye
kuyoginäà bhidä paramahaàsäya

namaù—all obeisances; tubhyam—unto You; bhagavate—Your Lordship; 
sakala—all; jagat—of the cosmic manifestation; sthiti—of the 
maintenance; laya—dissolution; udaya—and creation; éçäya—unto the 
Supreme Lord; duravasita—impossible to understand; ätma-gataye—
whose own position; ku-yoginäm—of those who are attached to the 
objects of the senses; bhidä—by the false understanding of separateness; 
parama-haàsäya—unto the supreme pure.
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My dear Lord, You are the creator, maintainer and annihilator of this 
cosmic manifestation, but persons who are too materialistic and who 
always see separateness do not have eyes with which to see You. They 
cannot understand Your real position, and therefore they conclude that 
the cosmic manifestation is independent of Your opulence. My Lord, You 
are the supreme pure, and You are full in all six opulences. Therefore I 
offer my respectful obeisances unto You.
Atheistic men think that the cosmic manifestation has come about by 
chance, by a combination of matter, without reference to God. 
Materialistic so-called chemists and atheistic philosophers always try to 
avoid even the name of God in relation to the cosmic manifestation. For 
them God's creation is impossible to understand because they are too 
materialistic. The Supreme Personality of Godhead is paramahaàsa, or 
the supreme pure, whereas those who are sinful, being very much 
attached to material sense enjoyment and therefore engaging in material 
activities like asses, are the lowest of men. All their so-called scientific 
knowledge is null and void because of their atheistic temperament. Thus 
they cannot understand the Supreme Personality of Godhead.

TEXT 48
Ya& vE ìSaNTaMaNau ivìSa*Ja" ìSaiNTa
 Ya& ceik-TaaNaMaNau ictaYa oÀk-iNTa )

>aUMa<@l&/ SazRPaaYaiTa YaSYa MaUiDnaR
 TaSMaE NaMaae >aGavTae_STau SahóMaUDnaeR )) 48 ))

yaà vai çvasantam anu viçva-såjaù çvasanti
yaà cekitänam anu cittaya uccakanti

bhü-maëòalaà sarñapäyati yasya mürdhni
tasmai namo bhagavate 'stu sahasra-mürdhne

yam—whom; vai—indeed; çvasantam—endeavoring; anu—after; viçva-
såjaù—the directors of the cosmic creation; çvasanti—also endeavor; 
yam—whom; cekitänam—perceiving; anu—after; cittayaù—all the 
knowledge-gathering senses; uccakanti—perceive; bhü-maëòalam—the 
huge universe; sarñapäyati—become like seeds of mustard; yasya—of 
whom; mürdhni—on the head; tasmai—unto Him; namaù—obeisances; 

27



bhagavate—the Supreme Personality of Godhead, full with six 
opulences; astu—may there be; sahasra-mürdhne—who has thousands of 
hoods.

My dear Lord, it is after You endeavor that Lord Brahmä, Indra and the 
other directors of the cosmic manifestation become occupied with their 
activities. It is after You perceive the material energy, My Lord, that the 
senses begin to perceive. The Supreme Personality of Godhead holds all 
the universes on His heads like seeds of mustard. I offer my respectful 
obeisances unto You, that Supreme Personality, who has thousands of 
hoods.

TEXT 50
é[q>aGavaNauvac

Yaàardai(r)rae>Yaa& Tae VYaaôTa& Mae_NauXaaSaNaMa( )
Sa&iSaÖae_iSa TaYaa raJaNa( ivÛYaa dXaRNaaÀ Mae )) 50 ))

çré-bhagavän uväca
yan näradäìgirobhyäà te
vyähåtaà me 'nuçäsanam
saàsiddho 'si tayä räjan
vidyayä darçanäc ca me

çré-bhagavän uväca—the Supreme Personality of Godhead, Saìkarñaëa, 
replied; yat—which; närada-aìgirobhyäm—by the great sages Närada 
and Aìgirä; te—unto you; vyähåtam—spoken; me—of Me; anuçäsanam
—the worship; saàsiddhaù—completely perfected; asi—you are; tayä—
by that; räjan—O King; vidyayä—mantra; darçanät—from the direct 
sight; ca—as well as; me—of Me.

The Supreme Personality of Godhead, Anantadeva, replied as follows: O 
King, as a result of your having accepted the instructions spoken about 
Me by the great sages Närada and Aìgirä, you have become completely 
aware of transcendental knowledge. Because you are now educated in the 
spiritual science, you have seen Me face to face. Therefore you are now 
completely perfect.
The perfection of life is to be spiritually educated and to understand the 
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existence of the Lord and how He creates, maintains and annihilates the 
cosmic manifestation. When one is perfect in knowledge, he can develop 
his love of Godhead through the association of such perfect persons as 
Närada and Aìgirä and the members of their disciplic succession. Then 
one is able to see the unlimited Supreme Personality of Godhead face to 
face. Although the Lord is unlimited, by His causeless mercy He becomes 
visible to the devotee, who is then able to see Him. In our present 
position of conditioned life we cannot see or understand the Supreme 
Personality of Godhead.

ataù çré-kåñëa-nämädi
na bhaved grähyam indriyaiù

sevonmukhe hi jihvädau
svayam eva sphuraty adaù

 [Cc. Madhya 17.136]

"No one can understand the transcendental nature of the name, form, 
quality and pastimes of Çré Kåñëa through his materially contaminated 
senses. Only when one becomes spiritually saturated by transcendental 
service to the Lord are the transcendental name, form, quality and 
pastimes of the Lord revealed to him." (Bhakti-rasämåta-sindhu 1.2.234) 
If one takes to spiritual life under the direction of Närada Muni or his 
representative and thus engages himself in the service of the Lord, he 
qualifies himself to see the Lord face to face. The Brahma-saàhitä (5.38) 
states:

premäïjana-cchurita-bhakti-vilocanena
santaù sadaiva hådayeñu vilokayanti

yaà çyämasundaram acintya-guëa-svarüpaà
govindam ädi-puruñaà tam ahaà bhajämi

"I worship the primeval Lord, Govinda, who is always seen by the 
devotee whose eyes are anointed with the pulp of love. He is seen in His 
eternal form of Çyämasundara situated within the heart of the devotee." 
One must follow the instructions of the spiritual master. Thus one 
becomes qualified and later sees the Supreme Personality of Godhead, as 
evinced by Mahäräja Citraketu.
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TEXT 51
Ah& vE SavR>aUTaaiNa >aUTaaTMaa >aUTa>aavNa" )

XaBdb]ø Par& b]ø MaMaae>ae XaaìTaq TaNaU )) 51 ))

ahaà vai sarva-bhütäni
bhütätmä bhüta-bhävanaù

çabda-brahma paraà brahma
mamobhe çäçvaté tanü

aham—I; vai—indeed; sarva-bhütäni—expanded in different forms of 
living entities; bhüta-ätmä—the Supersoul of all living entities (the 
supreme director and enjoyer of them); bhüta-bhävanaù—the cause for 
the manifestation of all living entities; çabda-brahma—the 
transcendental sound vibration (the Hare Kåñëa mantra); param brahma
—the Supreme Absolute Truth; mama—My; ubhe—both (namely, the 
form of sound and the form of spiritual identity); çäçvaté—eternal; tanü
—two bodies.

All living entities, moving and nonmoving, are My expansions and are 
separate from Me. I am the Supersoul of all living beings, who exist 
because I manifest them. I am the form of the transcendental vibrations 
like oàkära and Hare Kåñëa Hare Räma, and I am the Supreme Absolute 
Truth. These two forms of Mine—namely, the transcendental sound and 
the eternally blissful spiritual form of the Deity, are My eternal forms; 
they are not material.
The science of devotional service has been instructed by Närada and 
Aìgirä to Citraketu. Now, because of Citraketu's devotional service, he 
has seen the Supreme Personality of Godhead. By performing devotional 
service, one advances step by step, and when one is on the platform of 
love of Godhead (premä pumartho mahän) he sees the Supreme Lord at 
every moment. As stated in Bhagavad-gétä, when one engages in 
devotional service twenty-four hours a day (teñäà satata-yuktänäà 
bhajatäà préti-pürvakam [Bg. 10.10]) in accordance with the instructions 
of the spiritual master, his devotional service becomes more and more 
pleasing. Then the Supreme Personality of Godhead, who is within the 
core of everyone's heart, speaks to the devotee (dadämi buddhi-yogaà 
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taà yena mäm upayänti te). Citraketu Mahäräja was first instructed by 
his gurus, Aìgirä and Närada, and now, having followed their 
instructions, he has come to the stage of seeing the Supreme Lord face to 
face. Therefore the Lord is now instructing him in the essence of 
knowledge.
The essence of knowledge is that there are two kinds of vastu, or 
substances, One is real, and the other, being illusory or temporary, is 
sometimes called nonfactual. One must consider these two kinds of 
existence. The real tattva, or truth, consists of Brahman, Paramätmä, 
and Bhagavän. As stated in Çrémad-Bhägavatam (1.2.11):

vadanti tat tattva-vidas
tattvaà yaj jïänam advayam

brahmeti paramätmeti
bhagavän iti çabdyate

"Learned transcendentalists who know the Absolute Truth call this 
nondual substance Brahman, Paramätmä or Bhagavän." The Absolute 
Truth exists eternally in three features. Therefore, Brahman, 
Paramätmä and Bhagavän combined are the substance.

The categories of emanations from the nonsubstance are two—activities 
and forbidden activities (karma and vikarma). Karma refers to the pious 
life or material activities performed during the day and the mental 
activities of dreams at night. These are more or less desired activities. 
Vikarma, however, refers to illusory activities, which are something like 
the will-o'-the-wisp. These are activities that have no meaning. For 
example, modern scientists imagine that life can be produced from 
chemical combinations, and they are very busy trying to prove this in 
laboratories throughout the world, although no one in history has been 
able to produce the substance of life from material combinations. Such 
activities are called vikarma.
All material activities are actually illusory, and progress in illusion is 
simply a waste of time. These illusory activities are called akärya, and 
one must learn of them from the instructions of the Supreme 
Personality of Godhead. As stated in Bhagavad-gétä (4.17):

karmaëo hy api boddhavyaà
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boddhavyaà ca vikarmaëaù
akarmaëaç ca boddhavyaà

gahanä karmaëo gatiù

"The intricacies of action are very hard to understand. Therefore one 
should know properly what action is, what forbidden action is, and what 
inaction is." One must learn of these directly from the Supreme 
Personality of Godhead, who, as Anantadeva, is instructing King 
Citraketu because of the advanced stage of devotional service he 
achieved by following the instructions of Närada and Aìgirä.

Herein it is said, ahaà vai sarva-bhütäni: the Lord is everything (sarva-
bhütäni), including the living entities and the material or physical 
elements. As the Lord says in Bhagavad-gétä (7.4-5):

bhümir äpo 'nalo väyuù
khaà mano buddhir eva ca

ahaìkära itéyaà me
bhinnä prakåtir añöadhä

apareyam itas tv anyäà
prakåtià viddhi me paräm
jéva-bhütäà mahä-bäho
yayedaà dhäryate jagat

"Earth, water, fire, air, ether, mind, intelligence and false ego—all 
together these eight comprise My separated material energies. Besides 
this inferior nature, O mighty-armed Arjuna, there is a superior energy 
of Mine, which consists of the living entities, who are struggling with 
material nature and are sustaining the universe." The living entity tries 
to lord it over the material or physical elements, but both the physical 
elements and the spiritual spark are energies emanating from the 
Supreme Personality of Godhead. Therefore the Lord says, ahaà vai  
sarva-bhütäni: "I am everything." Just as heat and light emanate from 
fire, these two energies—the physical elements and the living entities—
emanate from the Supreme Lord. Therefore the Lord says, ahaà vai  
sarva-bhütäni: "I expand the physical and spiritual categories."

32



Again, the Lord, as the Supersoul, guides the living entities who are 
conditioned by the physical atmosphere. Therefore he is called bhütätmä  
bhüta-bhävanaù. He gives the living entity the intelligence with which 
to improve his position so that he may return home, back to Godhead, or 
if he does not want to go back to Godhead, the Lord gives him the 
intelligence with which to improve his material position. This is 
confirmed by the Lord Himself in Bhagavad-gétä (15.15). Sarvasya cähaà 
hådi sanniviñöo mattaù småtir jïänam apohanaà ca: "I am seated in 
everyone's heart, and from Me come remembrance, knowledge and 
forgetfulness." From within, the Lord gives the living being the 
intelligence with which to work. Therefore the previous verse said that 
after the Supreme Personality of Godhead endeavors, our endeavors 
begin. We cannot independently endeavor or act upon anything. 
Therefore the Lord is bhüta-bhävanaù.
Another specific feature of the knowledge given in this verse is that 
çabda-brahma is also a form of the Supreme Lord. In His eternal, blissful 
form, Lord Kåñëa is accepted by Arjuna as paraà brahma. A living entity 
in the conditioned stage accepts something illusory as substantial. This is 
called mäyä or avidyä—ignorance. Therefore according to the Vedic 
knowledge, one must become a devotee, and one must then distinguish 
between avidyä and vidyä, which are elaborately explained in the 
Éçopaniñad. When one is actually on the platform of vidyä, he can 
personally understand the Personality of Godhead in His forms like 
those of Lord Räma, Lord Kåñëa and Saìkarñaëa. The Vedic knowledge 
is described as the breathing of the Supreme Lord, and activities begin 
on the basis of Vedic knowledge. Therefore the Lord says that when He 
endeavors or breathes, the material universes come into existence, and 
various activities gradually develop. The Lord says in Bhagavad-gétä, 
praëavaù sarva-vedeñu: "I am the syllable oà in all the Vedic mantras." 
Vedic knowledge begins with the vibration of the transcendental sound 
praëava, oàkära. The same transcendental sound is Hare Kåñëa, Hare 
Kåñëa, Kåñëa Kåñëa, Hare Hare/ Hare Räma, Hare Räma, Räma Räma, 
Hare Hare. Abhinnatvän näma-näminoù: [Cc. Madhya 17.133] there is no 
difference between the holy name of the Lord and the Lord Himself.

TEXT 52
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l/aeke- ivTaTaMaaTMaaNa& l/aek&- caTMaiNa SaNTaTaMa( )
o>aYa& c MaYaa VYaaá& MaiYa cEvae>aYa& k*-TaMa( )) 52 ))

loke vitatam ätmänaà
lokaà cätmani santatam

ubhayaà ca mayä vyäptaà
mayi caivobhayaà kåtam

loke—in this material world; vitatam—expanded (in the spirit of 
material enjoyment); ätmänam—the living entity; lokam—the material 
world; ca—also; ätmani—in the living entity; santatam—spread; 
ubhayam—both (the material world of material elements and the living 
entity); ca—and; mayä—by Me; vyäptam—pervaded; mayi—in Me; ca
—also; eva—indeed; ubhayam—both of them; kåtam—created.

In this world of matter, which the conditioned soul accepts as consisting 
of enjoyable resources, the conditioned soul expands, thinking that he is 
the enjoyer of the material world. Similarly, the material world expands 
in the living entity as a source of enjoyment. In this way they both 
expand, but because they are My energies, they are both pervaded by Me. 
As the Supreme Lord, I am the cause of these effects, and one should 
know that both of them rest in Me.
The Mäyäväda philosophy sees everything as being equal in quality with 
the Supreme Personality of Godhead, or the Supreme Brahman, and 
therefore sees everything as worshipable. This dangerous theory of the 
Mäyäväda school has turned people in general toward atheism. On the 
strength of this theory, one thinks that he is God, but this is not a fact. 
As stated in Bhagavad-gétä (mayä tatam idaà sarvaà jagad avyakta-
mürtinä [Bg. 9.4]), the fact is that the entire cosmic manifestation is an 
expansion of the Supreme Lord's energies, which are manifested in the 
physical elements and the living entities. The living entities wrongly 
consider the physical elements to be resources meant for their 
enjoyment, and they think themselves to be the enjoyers. However, 
neither of them is independent; they are both energies of the Lord. The 
original cause for the material energy and spiritual energy is the 
Supreme Personality of Godhead. However, although the expansion of 
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the Lord's energies is the original cause, one should not think that the 
Lord Himself has expanded in different ways. To condemn the theories 
of the Mäyävädés, the Lord clearly says in Bhagavad-gétä, mat-sthäni  
sarva-bhütäni na cähaà teñv avasthitaù: [Bg. 9.4] "All beings are in Me, 
but I am not in them." Everything rests upon Him, and everything is but 
an expansion of His energies, but this does not mean that everything is 
as worshipable as the Lord Himself. The material expansion is 
temporary, but the Lord is not temporary. The living entities are parts of 
the Lord, but they are not the Lord Himself. The living entities in this 
material world are not inconceivable, but the Lord is. The theory that 
the Lord's energies, being expansions of the Lord, are as good as the Lord 
is mistaken.

TEXTS 53-54
YaQaa Sauzuá" Pauåzae ivì& PaXYaiTa caTMaiNa )

AaTMaaNaMaek-deXaSQa& MaNYaTae SvPan oiTQaTa" )) 53 ))
Wv& JaaGar<aadqiNa JaqvSQaaNaaiNa caTMaNa" )

MaaYaaMaa}aai<a ivjaYa Tad(d]íar& Par& SMareTa( )) 54 ))

yathä suñuptaù puruño
viçvaà paçyati cätmani

ätmänam eka-deça-sthaà
manyate svapna utthitaù

evaà jägaraëädéni
jéva-sthänäni cätmanaù
mäyä-mäträëi vijïäya

tad-drañöäraà paraà smaret
yathä—just as; suñuptaù—sleeping; puruñaù—a person; viçvam—the 
whole universe; paçyati—perceives; ca—also; ätmani—in himself; 
ätmänam—himself; eka-deça-stham—lying down in one place; manyate
—he considers; svapne—in the dreaming condition; utthitaù—waking 
up; evam—in this way; jägaraëa-ädéni—the states of wakefulness and so 
on; jéva-sthänäni—the living entity's different conditions of existence; 
ca—also; ätmanaù—of the Supreme Personality of Godhead; mäyä-
mäträëi—the exhibitions of the illusory potency; vijïäya—knowing; tat
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—of them; drañöäram—the creator or seer of all such conditions; param
—the Supreme; smaret—one should always remember.

When a person is in deep sleep, he dreams and sees in himself many other 
objects, such as great mountains and rivers or perhaps even the entire 
universe, although they are far away. Sometimes when one awakens from 
a dream he sees that he is in a human form, lying in his bed in one place. 
Then he sees himself, in terms of various conditions, as belonging to a 
particular nationality, family and so on. All the conditions of deep sleep, 
dreaming and wakefulness are but energies of the Supreme Personality of 
Godhead. One should always remember the original creator of these 
conditions, the Supreme Lord, who is unaffected by them.
None of these conditions of the living entities—namely, deep sleep, 
dreaming and wakefulness—is substantial. They are simply displays of 
various phases of conditional life. There may be many mountains, rivers, 
trees, bees, tigers and snakes that are situated far away, but in a dream 
one may imagine them to be nearby. Similarly, as one has subtle dreams 
at night, when the living entity is awake he lives in gross dreams of 
nation, community, society, possessions, skyscrapers, bank balance, 
position and honor. Under the circumstances, one should know that his 
position is due to his contact with the material world. One is situated in 
different positions in various forms of life that are all but creations of 
the illusory energy, which works under the direction of the Supreme 
Personality of Godhead. Therefore the Supreme Lord is the ultimate 
actor, and the conditioned living entity should simply remember this 
original actor, Çré Kåñëa. As living entities, we are being carried away by 
the waves of prakåti, or nature, which works under the Lord's direction 
(mayädhyakñeëa prakåtiù süyate sa-caräcaram [Bg. 9.10]). Bhaktivinoda 
Öhäkura sings, (miche) mäyära vaçe, yäccha bhese', khäccha häbuòubu,  
bhäi: "Why are you being carried away by the waves of the illusory 
energy in various phases of dreaming and wakefulness? These are all 
creations of mäyä." Our only duty is to remember the supreme director 
of this illusory energy—Kåñëa. For us to do this, the çästra advises us, 
harer näma harer näma harer nämaiva kevalam [Cc. Ädi 17.21]: one 
should constantly chant the holy name of the Lord—Hare Kåñëa, Hare 
Kåñëa, Kåñëa Kåñëa, Hare Hare/ Hare Räma, Hare Räma, Räma Räma, 
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Hare Hare. The Supreme Lord is realized in three different phases, as 
Brahman, Paramätmä and Bhagavän, but Bhagavän is the ultimate 
realization. One who realizes Bhagavän—the Supreme Personality of 
Godhead, Kåñëa—is the most perfect mahätmä (väsudevaù sarvam iti sa  
mahätmä sudurlabhaù [Bg. 7.19]). In the human form of life, one should 
understand the Supreme Personality of Godhead, for then one will 
understand everything else. Yasmin vijïäte sarvam evaà vijïätaà bhavati 
(Muëòaka Upaniñad 1.3). According to this Vedic injunction, simply by 
understanding Kåñëa one understands Brahman, Paramätmä, prakåti, the 
illusory energy, the spiritual energy and everything else. Everything will 
be revealed. prakåti, the material nature, is. working under the direction 
of the Supreme Lord, and we living entities are being carried away by 
various phases of prakåti. For self-realization, one should always 
remember Kåñëa. As stated in Padma Puräëa, smartavyaù satataà 
viñëuù: we should always remember Lord Viñëu. Vismartavyo na jätucit: 
we should never forget the Lord. This is the perfection of life.

TEXT 55
YaeNa Pa[Sauá" Pauåz" SvaPa& vedaTMaNaSTada )

Sau%& c iNaGauR<a& b]ø TaMaaTMaaNaMaveih MaaMa( )) 55 ))

yena prasuptaù puruñaù
sväpaà vedätmanas tadä

sukhaà ca nirguëaà brahma
tam ätmänam avehi mäm

yena—by whom (the Supreme Brahman); prasuptaù—sleeping; puruñaù
—a man; sväpam—the subject of a dream; veda—knows; ätmanaù—of 
himself; tadä—at that time; sukham—happiness; ca—also; nirguëam—
without contact with the material environment; brahma—the supreme 
spirit; tam—Him; ätmänam—the pervader; avehi—just know; mäm—
Me.

Know Me to be the Supreme Brahman, the all-pervading Supersoul 
through whom the sleeping living entity can understand his dreaming 
condition and his happiness beyond the activities of the material senses. 
That is to say, I am the cause of the activities of the sleeping living being.
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When the living entity becomes free from false ego, he understands his 
superior position as a spirit soul, part and parcel of the pleasure potency 
of the Lord. Thus, due to Brahman, even while sleeping the living entity 
can enjoy. The Lord says, "That Brahman, that Paramätmä and that 
Bhagavän are I Myself." This is noted by Çréla Jéva Gosvämé in his 
Krama-sandarbha.

TEXT 56
o>aYa& SMarTa" Pau&Sa" Pa[SvaPaPa[iTabaeDaYaae" )

ANveiTa VYaiTairCYaeTa TaJjaNa& b]ø TaTa( ParMa( )) 56 ))

ubhayaà smarataù puàsaù
prasväpa-pratibodhayoù

anveti vyatiricyeta
taj jïänaà brahma tat param

ubhayam—both types of consciousness (sleep and wakefulness); 
smarataù—remembering; puàsaù—of the person; prasväpa—of 
consciousness during sleep; pratibodhayoù—and of consciousness while 
awake; anveti—extends through; vyatiricyeta—may reach beyond; tat—
that; jïänam—knowledge; brahma—the Supreme Brahman; tat—that; 
param—transcendental.

If one's dreams during sleep are merely subject matters witnessed by the 
Supersoul, how can the living entity, who is different from the Supersoul, 
remember the activities of dreams? The experiences of one person cannot 
be understood by another. Therefore the knower of the facts, the living 
entity who inquires into the incidents manifested in dreams and 
wakefulness, is different from the circumstantial activities. That knowing 
factor is Brahman. In other words, the quality of knowing belongs to the 
living entities and to the Supreme Soul. Thus the living entity can also 
experience the activities of dreams and wakefulness. In both stages the 
knower is unchanged, but is qualitatively one with the Supreme 
Brahman.
In knowledge the living entity is qualitatively one with the Supreme 
Brahman, but the quantity of the Supreme Brahman is not the same as 
that of the living entity, who is part of Brahman. Because the living 
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entity is Brahman in quality, he can remember the past activities of 
dreams and also know the present activities of wakefulness.

TEXT 57
YadeTaiÜSMa*Ta& Pau&Saae MaÙav& i>aàMaaTMaNa" )

TaTa" Sa&Saar WTaSYa dehaÕehae Ma*TaeMa*RiTa" )) 57 ))

yad etad vismåtaà puàso
mad-bhävaà bhinnam ätmanaù

tataù saàsära etasya
dehäd deho måter måtiù

yat—which; etat—this; vismåtam—forgotten; puàsaù—of the living 
entity; mat-bhävam—My spiritual position; bhinnam—separation; 
ätmanaù—from the Supreme Soul; tataù—from that; saàsäraù—
material, conditional life; etasya—of the living entity; dehät—from one 
body; dehaù—another body; måteù—from one death; måtiù—another 
death.

When a living entity, thinking himself different from Me, forgets his 
spiritual identity of qualitative oneness with Me in eternity, knowledge 
and bliss, his material, conditional life begins. In other words, instead of 
identifying his interest with Mine, he becomes interested in his bodily 
expansions like his wife, children and material possessions. In this way, 
by the influence of his actions, one body comes from another, and after 
one death, another death takes place.
Generally the Mäyävädé philosophers or persons influenced by Mäyävädé 
philosophers think themselves as good as the Supreme Personality of 
Godhead. This is the cause of their conditional life. As stated by the 
Vaiñëava poet Jagadänanda Paëòita in his Prema-vivarta:

kåñëa-bahirmukha haïä bhoga väïchä kare
nikaöa-stha mäyä täre jäpaöiyä dhare

As soon as a living entity forgets his constitutional position and 
endeavors to become one with the Supreme, his conditional life begins. 
The conception that the Supreme Brahman and the living entity are 
equal not only in quality but also in quantity is the cause of conditional 
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life. If one forgets the difference between the Supreme Lord and the 
living entity, his conditional life begins. Conditional life means giving 
up one body to accept another and undergoing death to accept death 
again. The Mäyävädé philosopher teaches the philosophy of tat tvam asi, 
saying, "You are the same as God." He forgets that tat tvam asi applies in 
terms of the marginal position of the living entity, who is like sunshine. 
There is heat and light in the sun, and there is heat and light in the 
sunshine, and thus they are qualitatively one. But one should not forget 
that the sunshine rests on the sun. As the Lord says in Bhagavad-gétä, 
brahmaëo hi pratiñöhäham [Bg. 14.27]: "I am the original source of 
Brahman." The sunshine is important because of the presence of the sun 
globe. It is not that the sun globe is important because of the all-
pervasiveness of the sunshine. Forgetfulness and misunderstanding of 
this fact is called mäyä. Because of forgetfulness of one's constitutional 
position and that of the Supreme Lord, one comes into mäyä, or saàsära
—conditional life. In this regard, Madhväcärya says:

sarva-bhinnaà parätmänaà
vismaran saàsared iha

abhinnaà saàsmaran yäti
tamo nästy atra saàçayaù

When one thinks that the living entity is nondifferent in all respects 
from the Supreme Lord, there is no doubt that he is in ignorance 
(tamaù).

TEXT 58
l/Bßeh MaaNauzq& YaaeiNa& jaNaivjaNaSaM>avaMa( )

AaTMaaNa& Yaae Na buÖyeTa Na KvicTa( +aeMaMaaPanuYaaTa( )) 58 ))

labdhveha mänuñéà yonià
jïäna-vijïäna-sambhaväm
ätmänaà yo na buddhyeta
na kvacit kñemam äpnuyät

labdhvä—achieving; iha—in this material world (especially in this pious 
land of Bhärata-varña, India); mänuñém—the human; yonim—species; 
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jïäna—of knowledge through Vedic scriptures; vijïäna—and practical 
application of that knowledge in life; sambhaväm—wherein there is a 
possibility; ätmänam—one's real identity; yaù—anyone who; na—not; 
buddhyeta—understands; na—never; kvacit—at any time; kñemam—
success in life; äpnuyät—can obtain.

A human being can attain perfection in life by self-realization through the 
Vedic literature and its practical application. This is possible especially for 
a human being born in India, the land of piety. A man who obtains birth 
in such a convenient position but does not understand his self is unable to 
achieve the highest perfection, even if he is exalted to life in the higher 
planetary systems.
This statement is confirmed in Caitanya-caritämåta (Ädi 9.41). Lord 
Caitanya said:

bhärata-bhümite haila manuñya-janma yära
janma särthaka kari' kara para-upakära

Everyone born in India, especially as a human being, can achieve the 
supreme success through the Vedic literature and its practical 
application in life. When one is perfect, he can render a service for the 
self-realization of the entire human society. This is the best way to 
perform humanitarian work.

TEXT 59
SMa*TvehaYaa& Pair(c)e-Xa& TaTa" f-l/ivPaYaRYaMa( )

A>aYa& caPYaNaqhaYaa& SaªLPaaiÜrMaeTk-iv" )) 59 ))

småtvehäyäà parikleçaà
tataù phala-viparyayam
abhayaà cäpy anéhäyäà
saìkalpäd viramet kaviù

småtvä—remembering; éhäyäm—in the field of activities with fruitive 
results; parikleçam—the waste of energy and the miserable conditions; 
tataù—from that; phala-viparyayam—the opposite of the desired result; 
abhayam—fearlessness; ca—also; api—indeed; anéhäyäm—when there is 
no desire for fruitive results; saìkalpät—from material desire; viramet—
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should cease; kaviù—one who is advanced in knowledge.

Remembering the great trouble found in the field of activities performed 
for fruitive results, and remembering how one receives the reverse of the 
results one desires—whether from material actions or from the fruitive 
activities recommended in the Vedic literatures—an intelligent man 
should cease from the desire for fruitive actions, for by such endeavors 
one cannot achieve the ultimate goal of life. On the other hand, if one 
acts without desires for fruitive results—in other words, if one engages in 
devotional activities—he can achieve the highest goal of life with freedom 
from miserable conditions. Considering this, one should cease from 
material desires.

TEXT 60
Sau%aYa du"%Maae+aaYa ku-vaRTae dMPaTaq i§-Yaa" )

TaTaae_iNav*itarPa[aiáduR"%SYa c Sau%SYa c )) 60 ))

sukhäya duùkha-mokñäya
kurväte dampaté kriyäù
tato 'nivåttir apräptir

duùkhasya ca sukhasya ca
sukhäya—for happiness; duùkha-mokñäya—for release from the unhappy 
state; kurväte—perform; dam-paté—the wife and husband; kriyäù—
activities; tataù—from that; anivåttiù—no cessation; apräptiù—no 
achievement; duùkhasya—of distress; ca—also; sukhasya—of happiness; 
ca—also.

As husband and wife, a man and woman plan together to attain happiness 
and decrease unhappiness, working jointly in many ways, but because 
their activities are full of desires, these activities are never a source of 
happiness, and they never diminish distress. On the contrary, they are a 
cause of great unhappiness.

TEXTS 61-62
Wv& ivPaYaRYa& bud(ßa Na*<aa& ivjai>aMaaiNaNaaMa( )

AaTMaNaê GaiTa& SaU+Maa& SQaaNa}aYaivl/+a<aaMa( )) 61 ))
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d*íé[uTaai>aMaaR}aai>aiNaRMauR¢-" SveNa TaeJaSaa )
jaNaivjaNaSaNTa*áae MaÙ¢-" Pauåzae >aveTa( )) 62 ))

evaà viparyayaà buddhvä
nåëäà vijïäbhimäninäm

ätmanaç ca gatià sükñmäà
sthäna-traya-vilakñaëäm

dåñöa-çrutäbhir mäträbhir
nirmuktaù svena tejasä
jïäna-vijïäna-santåpto

mad-bhaktaù puruño bhavet
evam—in this way; viparyayam—reversal; buddhvä—realizing; nåëäm—
of men; vijïa-abhimäninäm—who think of themselves as full of 
scientific knowledge; ätmanaù—of the self; ca—also; gatim—the 
progress; sükñmäm—extremely difficult to understand; sthäna-traya—
the three conditions of life (deep sleep, dreaming and wakefulness); 
vilakñaëäm—apart from; dåñöa—directly perceived; çrutäbhiù—or 
understood by information from authorities; mäträbhiù—from objects; 
nirmuktaù—being freed; svena—by one's own; tejasä—strength of 
consideration; jïäna-vijïäna—with knowledge and practical application 
of the knowledge; santåptaù—being fully satisfied; mat-bhaktaù—My 
devotee; puruñaù—a person; bhavet—should become.

One should understand that the activities of persons who are proud of 
their material experience bring only results contradictory to those such 
persons conceive while awake, sleeping and deeply sleeping. One should 
further understand that the spirit soul, although very difficult for the 
materialist to perceive, is above all these conditions, and by the strength 
of one's discrimination, one should give up the desire for fruitive results 
in the present life and in the next. Thus becoming experienced in 
transcendental knowledge, one should become My devotee.

TEXT 63
WTaavaNaev MaNauJaEYaaeRGaNaEPau<YabuiÖi>a" )

SvaQaR" SavaRTMaNaa jeYaae YaTParaTMaEk-dXaRNaMa( )) 63 ))
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etävän eva manujair
yoga-naipuëya-buddhibhiù
svärthaù sarvätmanä jïeyo
yat parätmaika-darçanam

etävän—this much; eva—indeed; manujaiù—by human beings; yoga—by 
the process of linking with the Supreme by bhakti-yoga; naipuëya—
endowed with expertise; buddhibhiù—who have intelligence; sva-arthaù
—the ultimate goal of life; sarva-ätmanä—by all means; jïeyaù—to be 
known; yat—which; para—of the transcendental Lord; ätma—and of 
the soul; eka—of the oneness; darçanam—understanding.

Persons who try to reach the ultimate goal of life must expertly observe 
the Supreme Absolute Person and the living entity, who are one in 
quality in their relationship as part and whole. This is the ultimate 
understanding of life. There is no better truth than this.

TEXT 64
TvMaeTaC \̂ÖYaa raJaàPa[Mataae vcae MaMa )

jaNaivjaNaSaMPaàae DaarYaàaXau iSaDYaiSa )) 64 ))

tvam etac chraddhayä räjann
apramatto vaco mama

jïäna-vijïäna-sampanno
dhärayann äçu sidhyasi

tvam—you; etat—this; çraddhayä—with great faith and allegiance; räjan
—O King; apramattaù—without being mad or deviated to any other 
conclusion; vacaù—instruction; mama—of Me; jïäna-vijïäna-
sampannaù—being fully aware of knowledge and its practical 
application in life; dhärayan—accepting; äçu—very soon; sidhyasi—you 
will become the most perfect.

O King, if you accept this conclusion of Mine, being unattached to 
material enjoyment, adhering to Me with great faith and thus becoming 
proficient and fully aware of knowledge and its practical application in 
life, you will achieve the highest perfection by attaining Me.
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